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THE CATHOLIC LAYMAN. 



SOttsequeotfy, that it hi nothing else than that which w 
falliii, in Scripture language, l the wisdom of the flesh,' 
which the apostle declares distinctly to be * enmity against 
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," It is, then, according to the laws of another wisdom I 
■m taken my part in wis question. I said to myself— 
* the interests of the troth, especially the interests of God 
hinttelf, ought to be kept m view by the Christian, much 
more by the minister of Jens Christ, that God Man, who 
came into the world to teach us to love the truth, to serre 
■nd defend it.' 

" Besides, it cannot be denied, that all the great men 
that religion has rendered illustrious regulated their wis- 
dom, under similar circumstances, according to this prin- 
ciple." 

H When there arose in their day any novelty, or any 
Aoetrinal dispute appeared, they went straight to Scripture 
Had, tradition, as the source of truth. There they faithfully 
sought die truth, and when they found it, they declared 
themselves for it with distinctness, and set themselves 
frankly for its defence against all those who assailed it, 
without exception. They doubted not nor did they hesi- 
tate ; they, neither dissembled nor kept silence; they varied 
not. They were not doubled-faced— -that is, ever ready to 
•ay, sometimes 'yes,' and sometimes 'no,' according to 
times and circumstances. They did not consider that to 
tie good and true in Borne, which they had found to be 
fidse and evil in Paris ; they were always the same, be- 
cause they loved the trnth which changes not 

" It was this wisdom, this firm attachment to principles, 
this conduct ever consistent, that made them not men of 
luxury and happiness according to the judgment of this 
world, but great saints and great men — a St. Cyprian, a 
6t Athanasius, a St. Ambrose, a St. Basil, a St. Chrysos- 
tom, a St. Augustine, a St. Gregory Nazianzen." 

" It is under such characteristics as distinguished them- 
selves, that the holy fathers describe the true Catholic.'* 

" Can it be, then, that we are to-day so far from the 
mind of the holy Fathers, that their wisdom passes among 
ns for folly ! Yes. We are to such a degree in that state 
foreseen by the prophet, wherein evil is called good, and 
good is called evil, where darkness takes the name of light, 
and light receives the name of darkness, that the picture 
which the holy Fathers traced for ns of a true and free 
Catholic is regarded as the description of a heretic. In 
fact, attach yourselves, as the holy Fathers did, to the study 
and knowledge of Scripture and tradition ; appeal with 
them to antiquity against novelty ; plead for principles 
•gainst the abuse of a universal laxity ; do but determine 
following the counsel of the apostle, to hold fast that which 
you have received from the beginning; you have the 
leprosy of individual opinion, you are charged with the 
heresy of private judgment, you are Protestant I If yon 
wish to be Catholic, abjure your reason and your con- 
science, leave there your holy Fathers, cast aside the Word 
of God, make yourselves blind, and devote your whole ■ Kfe 
to the danger of being led by others as blind as yourselves." 

We have been induced by these passages from 
the Abbe Laborde to look into the works of some 
of the Fathers to whom he has referred, and think 
we cannot do better than present our readers 
with a few extracts from their writings, which 
Will show whether they deemed it a duty blindly 
to follow ecclesiastical authority, or whether they 
would themselves have acted like the Abbe La- 
borde, had such an emergency arisen in their 
day, and a new dogma, like that of December 
last, been urged on their acceptance. 

Now, what do these great Fathers exhort their 
readers to do ? 

Hear first the great St. Basil. 

St. Basil says — " The hearers that are in- 
structed in the Scriptures must examine the 
doctrine of their teachers; they must receive 
those things which are agreeable to Scripture, 
and reject those things which are contrary to it."* 

Hear, also, what the great St. Cyprian says 
—"That Christ alone is to be heard, the 
Father witnessed from Heaven. We are not, 
therefore, to regard what others before us 
thought, but what He that was above all, Christ, 
first did, for we are not to follow the custom of 
men, but the troth of GocU't 

Hear, also, what CteMtss Amxahjdbiitos 



says — " That the standard by which things are 
to be examined is not the testimony of men, but 
the word of the Lord. We do not believe the 
assertions of men, they must not only say, bat 
prove, and that, too, from the Scripture*.''* 

Hear, next, St. Chbtsostom — " Let ns not 
carry about the opinion of the multitude, but let 
us examine things. Is it not absurd, that, when 
you are to receive money, you do not trust other 
men, but examine it yourselves; bat when you 
are to judge of things, then to be drawn away 
by other metVs opinions ? And this is the worse 
fault in you, because you have the Scriptures." 
"You have an exact standard and rule of all 
things— ;I beseech you do not regard what this 
or that man thinks, but inquire all things of the 
Scripture*.''! 

Can any testimony be stronger than those 
passages from Clemens Alexandrinus, St. Basil, 
St. Cyprian, and St. Chrysostom, that, in their 
times, the Church of Christ did not require the 
faithful to submit, blindly and implicitly, to 
mere authority, but encouraged and enjoined 
their hearers to examine into the doctrine of 
their teachers, and avail themselves of that exact 
standard and rule which the Holy Scriptures 
supplied them with, to test the accuracy and 
truth of what was told them, and see thereby 
whether they were following the "customs of 
men," or the M truth of God." If the modern 
doctrines of the Church and Court of Borne had 
then been known or believed, is it possible that 
such inconsistent doctrines could have been co- 
temporaneously proposed by such eminent Fa- 
thers as those above cited ? 

We may here add the testimony of St. 
Augustine, who, in speaking of the Holy 
Scriptures, in contrast with all other wri- 
tings, says that — " Those are to be read 
with a necessity of believing, but these with, a 
liberty of judging.% That which is confirmed 
by the authority of the Holy Scriptures is, 
without doubt, to be believed; but for other wit- 
nesses and testimonies, you may receive them or 
reject them as you shall judge they have more 
or less weight."§ And again, when he was 
pressed with the authority of 6ix or seven of the 
Greek Fathers, he thus answers — " I have 
learned to give this honour and reverence to the 
books of Scripture alone, to believe there is no er- 
ror in them ; but as for others, how learned and 
godly soever they be, I so read them that I do 
not believe anything to be true, because they 
thought so, but because they proved it so to be 
by the Scriptures."!! 

One would almost think it was one of the Re- 
formers and not Augustine that wrote those pas- 
sages, so identical are they with the Protestant 



doctrines of the Reformation. 



• In Moralia. Begnla 72,1* mitio— "On iti r&v 
htpoarOv rac vnratSivpipat ric ypapit SoKiaaXttv 
ta vapa rHv HtdSsaXuv Xtyoiuva, ttai th fxtv 
evufuva rajc YP a r<"C &*••«»««, r* it aXXoVpta 
«ro6«XXtrt.."_Benea. Ed. (Paris, 172*), torn, a., p. 306. 

t Cyprian Epiatola 83 ad Ccecilinm.— " Quo* Christne de- 
beat SBlasaaJiri, Pater etiamdecffiWcoBteMatra. : . Qnare 
ni soha Chri»tut aa&tendua, non dtbtnntts attentate quid alma 
M* IkeicaAum eat* ptftavetit, aed qtrid, qtrt sate mm est, 
Carietna prior feetrtt, nee*.* enhn hwnieia acuwtalmttaim 
•tarn eportet, sed Dei verttMem.'wBenad. £4. Palis, i7W, 
J. 106. 



Perhaps, however, we may feel less surprised 
at St. Augustine speaking thus, if we find some 
of the Popes themselves holding similar language. 
What shall we say to the following striking pas- 
sage from no less an authority than Pope Gre- 
gory the Great, himself a saint of the Roman 
Catholic Church— "The Church,"says he, " which 
has been trained in the school of humility, does not 
command with authority, but persuade by rea- 
son, her children whom she believes to be in 
error, to obey what she has taught them.'f 



* Clem. Alex., lib. 7 Stromatum, pp. 890-1. Oxon, 1715. 

t "nil T<hr rwv iroXXuv iotas iripi<fiipufur, &Xka 
ri wpayuara ittrAouptv. . . . ypafqv lx*rt <irpi6rj 
Ziyov atrdVr**' rat y»uu6va rdi tavova. dplvrtc 
ri tS> tilvi cai T<5 Octet tottX wcpl rerby, wapd 
ri>v ypafvv tavra xivra irwSavtadt." — S. Chry 
sost., in 2 Cor. ri., Horn, xiij., ■Tom. x., p, 631. Paris, 
1839. 

} August. (xmlra'Faastam,l.xi.^).6.— B«.Ben.,tom.8,<K>1.221. 

I Epist. 147 ad Paoliiuun., Ben. Ed., torn, IL, coL *T5. 

|| Tom. it, coL MO, Epist. 83. ad. Hi eruuju i u m. 

f " Quia vero Saneta Eeeleaia ex m*(isterio hmaiUtatie in- 
stitute, recta qon errantibva efeit, no> quasi « tmcttriaafe 
•nssipft, sad ex ration* peieoadc*."— Opera. Banaauet. Ed. 
Paris 1T05, torn i., lib. viii., in caput vit, Beati Job, cup. ii, 
sect. S, p. SUA. 



Under such guidance as the unanimous counsel 
of such eminent saints and fathers as Clement of 
Alexandria, St. Basil, St. Cyprian, St. Chrysostom, 
St. Augustine, and St. Gregory the Great,we would 
earnestly counsel our intelligent Roman Catholic 
countrymen, rather to follow the example of the 
Abbe Laborde, and attach themselves, as these 
holy fathers did, to the intelligent study and 
knowledge of Scripture than to abjure their rea- 
son and conscience, and casting aside equally the 
exhortations of the Holy Fathers and the Word 
of God, blindly devote their lives and peril their 
salvation by implicitly giving themselves up to 
be led by others who, for all they know, may be 
more blind even than themselves. 



THE LIFE OF A PRIEST. 
(Continued from page So.) 
The next subject of interest which engaged my serious 
attention, and ought to occupy the minds of all those who 
have the eternal welfare of the human family at heart ia 
— Why the cup is withheld from the laity in the adminis- 
tration of the Lord's Supper. I find very weighty reasons 
why the people should partake of the cup, without the sem- 
blance of one for withholding it Not to receive the com- 
munion in both kinds is contrary to the express injunc- 
tions of our Saviour, to the commands of the Popes of the 
early ages, and a wide departure from the practice of the 
primitive Church. Christ, at the institution of the sacra- 
ment, took bread and blessed it, and brake it, and gave it 
to the disciples, and said — " Take, eat, this is my body ;" 
and he took the cup, and gave thanks, and gave it to them, 
saying— "Drink ye all ofit. n ~ St Matt xxvi., it, 27. 
St Mark also says — " And he took the cup, and when- 
be had given thanks, he gave it to them ; and they all drank 
of it." — Chap. xiv. 28. St Paul, in the first epistle to the: 
Corinthians (chap. xL 28), says — "Let a man examine him- 
self, and so let him eat of that bread and drink ofthateup." 
From these words of the apostle, which were ml lirlsa ll hi 
all the Co rinth i a ns, it is evident the people received the 
sacrament in both kinds in those days, and from the hands e*> 
the apostles themselves. The same apostle says, in the same 
chapter, xi. 26. — "As often as you shall eat this bread, and 
drink this chalice, you shall show the death of the Lord till 
become." "Amen, amen, I say unto you, except you eat the 
flesh of the Son of Man, and drink his blood, you shall not 
have life in you. Whosoever eateth my flesh and drinketh 
my blood, hath eternal life ; and I will raise him up the last 
day." — St John vi., S3, 54. It appears to me to be not only 
a direct infringement, but a studied violation of Christ's in- 
junction, to withhold the cup from the laity. There are not 
more simple or positive texts of Scripture In the Bible' 
than these I havequoted ; and the precept of partaktog of 
the cup appears to be even more stringent, and more urgent 
than that of receiving the other moiety of the blessed sa- 
crament Every reflecting person must observe that the 
word all was exclusively annexed to the participation of the 
wine only ; no doubt because our blessed Lord foresaw that, 
in course of time, the Church of Borne would withdraw the 1 
cop from the people ; and, therefore, was more urgent in 
his command about the reception of the wine than of the 
bread. 

• Pope Gehtsius I., and Pope Leo the Great, ordered 
the wine to be given to the laity, and pronounced it sacri- 
lege to withhold the cup from the people, as yon have al- 
ready noticed in your publication.* Cardinal Bona, • 
wan of great eminence m the Church of Rome, says that 
communion in both kinds was given to the people for four- 
teen hundred years, until the Council of Constance, in the 
commencement of the fifteenth century, prevented the use 
of wine, and thereby reduced the sacrament of the Lord's 
Sapper to half d, sacrament, which is no communion ac- 
cording to the intention of Christ and the practice of the 
apostles and the primitive Church. But this defect has 
been removed by the Reformation, and the cup has been 
restored to die people by the Church Catholic of England. 
The Church of Borne has been driven to resort to a very 
flimsy argument to support her practice on this point ; ana 
endeavours to get out of the difficulty by what she fand-* 
fully calls the principle of concomitance. She says that 
when you receive the tread, you receive not only the body; 
but also the blood of oar Saviour ; and, therefore, it is not 
requisite to receive die wine. In answer to this argument; 
I say, did the Fathers of Constance know better bow to 
administer the sacrament of the Last Supper than Christ, 
who instituted it, or the primitive Church that followed dm 
injunction of Christ, and who, wishing to enforce his com- 
mand, thr eatened an eternal commutation against all these 
who refused to participate of the communion in both kinds. 
If It were proper to resort to a philosophical argument to 
explain a clear Scriptural injunction, I might say, Christ 
would not have acted contrary te that great principle — 
"JEntia non sunt multipticanda sine necessitate ;* and, 
therefore, would not have used both bread and wine, if on* 
or the other was sufficient for Ms purpose. 
Here is a manifest departure from a practice of the 



• CiTHbUC LiTKiklt, Vol. i, f> SI, 



lass] 



THE CATHOLIC LAYMAN. 



51 



Gnnrcli that is coeval with Christianity itself, and an usur- 
pation of wisdom superior to infinite wisdom, that insti- 
tuted the sacrament in both kinds. You haTe shown in 
the article to which I have referred, that St. Jerome, St. 
Basil, and St. Chrysostom (to say nothing of other 
fathers of the Church) distinctly recognise communion 
in both kinds, without any difference between the priest 
and the' people. 

I may be permitted to deviates little from the subject in 
question to inquire how it is possible that the Council of 
Constance which decreed, a.d. 1414, that the communion 
should be given to the laity in one kind only (and which, 
I contend, is no communion at all), could have been in- 
fluenced in her decisions by the unerring influence of the 
Holy Ghost? The Council of Constance was guilty of 
atrocious crimes. It deliberately engaged to respect the 
safe conduct given by the Emperor Sigismond to John 
Huss, the Professor of Prague, and his friend, Jerome, and 
notwithstanding, in violation of public faith and of their 
sacred promise, both these good men were detained pri- 
soners until they were examined by the Council, pronounced 
heretics, and burnt alive by that very assembly. Jerome 
and Huss were both men of unblemished character, whose 
only crime was that they inveighed, with all the eloquence 
of enlightened reformers, against the vice and immorality of 
the Pontiffs, the Court of Borne, the bishops, and clergy, 
and the monks, which was a common practice of that day, 
and daily done, even in the Council of Constance itself. 

Is it possible to view this conduct as anything but 
treachery and murder? No extenuation can be attempted; 
and, to make the matter worse, the whole proceedings were 
sanctioned by Poggio, the Pope's legate ; though he is re- 
corded to have said, upon that melancholy occasion — 
" These men spoke like ancient Romans, and died with the 
constancy of Socrates." Yet, this is the execrable conncil, 
who, after having assisted at high Mass, and themselves 
partaken of the holy communion, passed a summary law, 
by which the entire human family, except the priesthood, 
were deprived of their birthright, and the inestimable bless- 
ings that accompany the due participation of the sacred mys- 
teries ; but, no sooner had the Papal trumpet proclaimed 
from the summit of Adrian's Mole, that the communion 
which has been given hitherto in both kinds, according to 
the injunction of Christ, should, in future, be administered 
in one kind only, than a nerve of exquisite sensibility 
was touched, which thrilled in every bosom, from the shores 
of the Baltic to the banks of the Euphrates, and wars were 
kindled in Bohemia and elsewhere, which long raged with 
unabated fury. 

Having thus, in the way I have very imperfectly 
described, examined, according to the advice of St. Paul, 
the doctrine of the Church, I could not but see clearly 
that the Church of Rome was not the first Church, 
"the matron and mistress of all other Churches," as alleged 
by her advocates, and that she had no pretence either to 
greater holiness or more freedom from error than any other 
Church within the Christian pale. I became also con- 
vinced that there was no sacrifice at the Last Supper, and 
what is called the sacrifice of the Mass is a mere delusion, 
introduced into that Church to magnify the power of the 
priesthood, and enable them to traffic upon the souls of 
mankind; I found, also, that the alleged change of bread 
and wine into the body and blood of Christ is not sup- 
ported by either Scripture or the authority of the early 
Fathers, while it is perfectly repugnant to our reason, and 
to the combined testimony of our senses. I found that pur- 
gatory and jubilees are not proved or recognised by the 
Word of God, but taken from the works of heathen myco- 
logists. In the course of this inquiry I also found that 
the Church of Rome was not infallible any more than the 
Church of Antioch, which was certainly founded by St. 
Peter, and yet failed. I found, also, that auricular con- 
fession was not introduced in the practice of the Church of 
Borne until the Pontificate of Innocent III. ; that the com- 
pulsory celibacy of the clergy, which I cannot but think a 
monstrous deviation from the divine and natural law, 
meriting the stern reprobation of mankind, is unsupported by 
the sanction either of the Old or New Scripture, and was 
forced upon a reluctant Church by the tyrannical Gregory 
VII. The Pope's supremacy I could only find as an 
usurped authority, unknown to the early Churches, which 
were all small federative republics, united together by a 
common faith, and the hope of a happy resurrection ; and, 
lastly, the withdrawal of the ecclesiastical cup from the 
laity, by the Council of Constance, I found equally con- 
trary to the injunction of Christ, the teaching of the 
apostles, and the practice of the Catholic Church until the 
tieginning of the 15th century. 

After having bestowed six months' labour, in compliance 
with St. Paul's precept, in examining carefully, and with- 
out prejudice, the principal tenets of that Church to which 
I belonged, and endeavoured, according to the text of the 
Word of God, to prove its genuineness, I found the Church 
of Rome light in the balance, and determined upon the 
spot to quit a Church which I see clearly has all the signs 
of apostacy about her, and which has established a tem- 
poral system, repugnant to the Gospel, and subversive of 
the vital principles of the Christian religion. I obeyed at 
once that striking exhortation contained m the Book of 
Revelations — " Come out of her my people, that ye be not 

rrtakers of her sins, and that ye receive not of her plagues." 
call upon yon, my Roman Catholic brethren, to observe 
how signally manifest the finger of God has been in my 



conversion. If the landed proprietor, with whom I usually 
spent the Sundays, had lived, and if the officers had still 
continued to occupy the barracks, it is most likely I should 
never have had leisure to reflect ; and I should have, pro- 
bably, continued to depend for my eternal salvation on the 
doctrine contained in the Catechism, and in the Maynooth 
Text-book. The observation of Dr. Johnson, which I 
before mentioned — " That it is time for a man at fifty to 
be in earnest about his religion," made a forcible im- 
pression upon my mind in my life of solitude, and I be- 
lieve, under the guidance of God, was the proximate cause 
of my conversion. I earnestly recommend the same 
thought to the consideration of every person in the com- 
munity who is anxious about the safety of his soul, and has 
passed the period of youth. It is a sermon in itself; and 
happy will those be who are led by it to resort to the 
written Word, as the parent of all religious instruction, and 
the fountain of eternal life. 

The only reparation I can now make to an offended Deity , 
for all the absolutions, penances, indulgences, and anoint- 
ings, given during a period of twenty years, is thus to ac- 
knowledge that I did so when I was steeped in vice, and 
engulphed in wickedness. I have now no abject fear of 
God's justice, but an humble confidence in his tender mer- 
cies, through the merits and all-sufficient sacrifice of Jesus 
Christ. The Church of Rome is an incongruous building, 
composed of 'heterogeneous materials, heaped together 
through various ages, and consolidated by the agency of 
Rome, and appearing to me now like a pyramid huge even 
to deformity, whose sides are formed of unequal triangles, 
and to whose privileges there is no access without a passport 
of gold. To reduce this incongruous building to the noble 
simplicity of the design laid down by the Divine Architect, 
onght to be the earnest desire and object of every person 
who has at heart the welfare of his country. How is this 
to be effected? Not, in my opinion, so much by the agency 
of those missionaries who are supported by the voluntary 
subscriptions of the English Protestants, as by the suppres- 
sion of Maynooth, the Vesuvius of Ireland, which emits not 
only noxious and sulphurous exhalations, but launches forth 
an annual swarm of locusts the week after Pentecost, to prey 
upon the living and the dead — a lava, in my eyes, more dis- 
astrous in its consequences than that which overturned the 
cities of Pompeii and Herculaneum. I would say also, in 
addition to this, theGovernment ought to make a respectable 
provision for every priest of unblemished character who em- 
braces the doctrine of the reformed Church Catholic of 
England. At present, if a priest becomes a convert, he 
must either fly from his fatherland, or, if not possessed of a 
private independence, submit to undergo the slow extinction 
of a country workhouse. A premium of this kind was held 
ont to converts at the period of the Reformation ; and I be- 
lieve I am correct in stating, that Doctor Brown, the 
Catholic Bishop of Dublin, became its first Protestant 
reformed Archbishop. My only source of consolation is to 
think that I now belong to that true Church which was 
founded by Christ and his apostles, and was the subject of 
the world s wonder in its day. ' When the people gained a 
view of the wonders of the Christian Church, and beheld its 
followers pursuing with earnestness and joy the path pointed 
out to them by the first teachers of Christianity — men who 
possessed no outward marks of pre-eminence — they wondered 

they reviled — they persecuted — but they ended by bowing 

down before a power they could not comprehend, although 
they saw the fruit of it visible before their eyes. The king- 
doms of the world bowed down before those humble teachers, 
and the cross in God's good time surmounted the diadem 
and the sceptre. 

And now, my dear Mr. Editor, I must ask yonr pardon 
for the great length to which this communication has run ; 
it was, I assure you, no personal pride or contemptible 
vanity that induced me to prolong it to its present length, 
but an earnest desire to induce others to examine carefully, 
and unsophistically, the doctrines they have been 
taught, and which I inculcated for so many years, 
without seriously thinking about or inquiring into their 
truth, and, at the same time, to show that no pains 
or labour should deter us from personally investigating 
those truths that alone can stand us in stead at the day 
of general doom : when there will be no longer any time for 
unavailing repentance, and change of religion will be a 
matter of impossibility . Blessed be God, there is still time 
for us, and the Word of God is open for our examination, 
and every man who studies it will find, in that charter of 
man's salvation, that our eternal happiness does not depend 
upon our conforming ourselves to exterior rites or human 
ceremonies, but to the doctrine taught by Christ and 
practised by the apostles. If we adopt the doctrine of the 
primitive teachers, we can look forward with joy to the 
finishing of the mysteries of God ; and though, in the rapid 
progress of events, the pillars of the earth may be shaken, 
and the " heavens rolled together like a scroll,' still we can 
look forward beyond the foreground of this picture, into the 
golden distance where Christ will be pleading for his re- 
deemed people with surpassing eloquence. 

In conclusion, I take leave to say, that in forsaking 
the Church of Rome I was not actuated by any mo- 
mentary impulse, or propelled by any ecclesiastical 
censure, bat induced by a deep anxiety about saving my im- 
mortal soul, which I now consider, after a careful com- 
parison of the doctrine of the Church of Rome with 
the Scripture, not only dubious, but almost impossible 
within the pale of that Church. I earnestly implore 



every other person in, that Church to go and do hk«* 
wise. Other priests have done the same; some, it isuta 
be feared, impelled by motives foreign to mere firm 
conviction in the doctrines they embraced, and who 
have returned back again, and are now performing 
penance on the mountains of Waterford for the scandal 
they have given; there are others, however, whomi* 
is needless for me to name, who are now labouring witb 
indefatigable zeal in the vineyard of the Lord. There wer» 
ages in which men durst not make a public avowal of theic 
change of belief, or the dungeon or the scaffold -would have 
been the certain reward of such announcement — ages, when 
royalty herself resigned her crown at the foot of the Pope's 
chair, and exchanged the purple for a hair shirt and ashes; 
when Pope Celestine could kick the crown from off the 
head of Henry Barbarossa, and a Hildebrand could detain 
the Emperor Henry the Fourth for three days at his gate, 
suing in vain for mercy. But, thanks to God, these days 
are past, and man can now, theoretically at least, walk- 
abroad in conscious dignity, under the shadow of the 
British constitution, inhaling the pure air of civil and re- 
ligious liberty, and disregarding alike the prisons of 
Tuscany, and the dungeons of the Inquisition. That we 
have our sufferings, however, is not to be denied ; but I 
shall not increase the length of this article by detailing the 
indignities I have endured from my nearest relations — such 
a description would be useless and unavailing. All human 
suffering is relative, and what have I to complain of in 
comparison with the sufferings of Christ and his Apostles? 
One alone of my bereavements I will mention : it is the 
loss of those bosom friends, those silent yet powerful 
teachers and counsellors, my books, which, I mourn to 
say, I was obliged to sell for the one-third of their value ; 
and if any of your readers are disposed to criticise this 
communication, let them be just enough to take into con- 
sideration that, during the time I was writing it, I actually 
had not a book in my possession but the Bible I exchanged, 
in Paris, for my Breviary, and a Church of England Prayer 
Book. 

If, however, what I have written should assist to rescue 
one person from the errors of Rome, I shall not have writ-? 
ten in vain. Happy, indeed, would the writer be if he 
only conducted one individual to think seriously of securing 
his future happiness and of the stern but glorious realities 
of an eternity. He now, in the language of the apostle, 
says — Farewell. " Examine yourselves, whether ye be in 
the faith," " Prove your ownselves," and remember, if yoa 
are in the faith, that the rain may descend, and the floods 
come, and the winds blow, and beat upon your house, but 
it shall fall not, for it is founded upon a rock. 

I have the honour to be, Mr. Editor, 

Your obedient servant, 
HpiajivTfpoc.. 
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THEBA AND THE TALK OF THE ROAD. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I have been reading the Catholic Layman for 
April, and must confess myself greatly astonished at the 
" Talk on the Road." Any one ignorant of the teaching 
and practices of Catholics would conclude from it, that 
Catholics never confessed their sins to God. I have, at this 
moment, six prayer-books lying beside me, published in 
the following places : — London, Liverpool, Dublin, Belfast, 
Paris, and Menin ; and, in every one of them confession to 
God is made part of the evening prayer. I copy for you the 
whole prayer : — 

" I confess to Almighty God, to the Blessed Virgin Mary, 
to the Blessed Michael the Archangel, to the Blessed John 
the Baptist, to the Holy Apostles Peter and Paul, and to 
all the Saints, that I have grievously sinned in thought, 
word, and deed: through my fault, through my fault, 
through my exceeding great fault ; therefore, I beseech the 
Blessed Virgin Mary, the Blessed Michael the Archangel, 
the Blessed John the Baptist, the Holy Apostles Peter and 
Paul, and all the saints in heaven, to pray to the Lord our 
God, for me." 

So, you see sir, Catholics do confess their sins to God ; 
at least, they are taught to do so, and the same prayer is 
used by Catholics at the beginning and end of their confes- 
sions to the priest. And moreover, sir, if Pat (the man 
who, it is pretended, reads the Bible) only waits to go to 
confession till he can find confession to a priest in the Bible, 
he may go to confession as soon as he can get any priest to 
hear him, after what he has said. If you will look to tha 
27th chapter of Matthew, in the Douay Bible, you will find 
that Judas, as soon as he had repented having betrayed our 
Saviour, " came to the priests and ancients, saying, * I 
have sinned in betraying innocent blood,' and, casting down 
the pieces of silver in the temple, he departed.'' 

Now, sir, I beg you to observe that, besides confession to 
a priest, yon have here on good authority, the three parts 
of the Catholic sacrament of penance — contrition, confess 
sion, and satisfaction. Judas first repented, then confessed 
to a priest, and then made what satisfaction was in Us 
power, by restoring the money he had wickedly obtained. 

I should advise the writer of the "Talk on the Road," to 
learn a little more correctly what Catholics do practise be- 
fore he writes again about them ; because, by not telling the 



